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Before we begin today’s lesson quickly go over chapter 36 on Virgin birth.

1. Traditionally the work of Jesus Christ has fallen into three categories or functions:  his revelatory role, his rule, and his reconciling work (page 779, Erickson).

2. As a side note, much of the theology we are doing in this class is traditional in nature.  The reason being: we (including myself) need to get clear on the basics fundamentals of our faith before we consider the more fringe ideas of faith and practice that people are exposed to these days. 

3. Of course, as I said many times in our class, the crazier and more fringe beliefs are more do-overs of historical heresies than new ideas.  But nevertheless in theology as well as life, you need to learn to walk before you run, or you will fall on your face.

4.   Back to the task at hand, the three offices or functions of Jesus Christ (prophet, priest, and king) came to commonly describe the work commissioned by the Father for the Son to do.

5. Dale Moody , in his book The Word of Truth: A Summary of Christian Doctrine Based on Biblical Revelation, states this by saying “since the time of Eusebius of Caesarea (the 3rd and 4th century), it has been said that Jesus is priest, king, and prophet.” 

6. According to Moody: 

In discussing the relation between the prophets, kings, and priests of the Old Testament and Jesus, Eusebius said: “And it has actually come down to us that some also of the same prophets have by anointing become typically Christs, so that they may be referred to the true Christ, the divine and heavenly Word, who is the only High Priest of the Universe, the only King of creation, and the only supreme Prophet among his Father’s prophets.

The Prophetic Work of Christ:
 

7. In all four of the Gospels, the role of Jesus as a prophet is on the lips of Jesus himself (Mark 6:15, Matt 13: 57, Luke 4:52, John 4:44).  In addition, others saw Jesus as a prophet as well (Mark 6:18, 8:28, Matt. 16:14, Luke 7:16, 39; John 9:17).

8. When you read the scriptures, Jesus and Moses are compared in many ways.  One way is as a prophet in which is to New Testament prophecy what Moses was to Old Testament prophecy.  Moses received the commandments and Jesus gave the new commandments as appeared in the first five teaching sections of Matthew’s gospel (Moody, page 368).

9. In addition Jesus was a prophet that fulfilled prophecy.  In Peter’s preaching, he specifically identified Jesus with Moses’ prediction in Deuteronomy 18:15 “The Lord will raise up for you a prophet like me from among your own people” (Acts 3:22).

10. His message was both an expression of his words, but also who He was.   In fact in many ways, you cannot separate Jesus from what He says and does, and from who He really is.  

11. His message followed the prophetic forms of the Old Testament with woe and weal (well-being) and doom and deliverance.   In the Old Testament, prophets like Amos were reminding people “woe to you who long for the day of the Lord” (Amos 5: 18).   Jesus in same tradition gave seven “woes” to Scribes and Pharisees, land blasting them for their hypocrites’ and self-centeredness.  

12. The message itself centered on the Kingdom of God and its values.  The Pharisees’ hypocrites and self-centeredness was sure to exclude them from the kingdom of God and a true understanding of its values.  In fact according to Jesus, the tax collectors and prostitutes would make it into the Kingdom ahead of them because they had no understanding of its concerns or values. The Kingdom values are the rule and will of His Father to which both Jesus and the Father want to be done on earth as is done in Heaven.   

The Rule of Jesus Christ

13. When we refer to the Kingship of Christ, we are not just referring to the rule of a weak and ineffective king, but this is a powerful and sovereign Lord.  The King James version of the Bible is exactly right when it translates ruler in 1 Timothy 6:15 as potentate.  Potentate is a strong and sovereign ruler who rules with a strong hand.  

14. To emphasize the sovereignty of Jesus, the Bible uses such strong words as “king of kings” and “Lord of Lords.”  In addition, He is the “King of kings” and “Lord of lords” that follows in the lineage of David, the greatest king of the long line of Kings that Israel came to follow.  

15. The Psalms speak of the rule of the monarchy and ideology of a Davidic kingship and they are seen as proclamation of the Kingship of Christ—the Anointed One.   The confessions of Peter at Caesarea Philippi (Mark 8:27-33) and Jesus before Caiaphas in Jerusalem (Mark 14:61f) indicate how much the belief in Jesus as the Messiah was a part of the faith in Hellenistic Jewish Christianity, even though the title Son of David is not used (Moody, page 380).  

16. Davidic Christology also penetrated into the apostolic preaching in the Acts (2:22-36, 13: 16-41) and Romans (1:3).  Paul writes in Romans “Born of the seed of David; Declared Son of God by His resurrection from the dead” (1:3).  This is not to mean that Jesus became Son of God at the resurrection as some might say who believe in Adoptionism. Israel was the son of God by adoption (Exodus 4:22f; Hosea 11:1), and the kings of Israel were too (2 Samuel 7:14), but this was never the basis of relationship between Jesus and God.  He was eternally begotten, not created, nor adopted. According to Moody, this Roman passage instead means that Jesus, the Son of David, was “pre-destined to be the eschatological judge at his second coming” (Moody, page 380).

17. Therefore, the Kingship of Jesus is also strong and sovereign because Jesus was the “Son of God” as king.  This claim, the Sonship of Jesus, has its roots alongside the Davidic kingship of Jesus and is blended together in Psalms 2:7 and even in the prophets (2 Samuel 7:14-16).

18. It is also proclaimed by Mark’s gospel numerous times by voices from heaven (1:11; 9:7), voices of demons (1:24; 5:7), sayings by Jesus (12:6; 13: 32) and finally a Roman centurion (15:39).  

19. Both the kingly roles of Jesus as the Son of David and the Son of God, according to Moody, converge or come together at the resurrection from the dead, as in Romans 1:3f (page 381).

20. Before we conclude talking of the Kingship of Jesus, we must talk about Jesus as the “Son of Man.”  Of all the titles and names of Jesus, the Son of Man seemed to be His favorite, or at least the one He used of himself the most.   Kingship seems to be the chief concern when the Messiah is designated Son of Man, not just His humanity.    

21. The major source for this term that Jesus used is the kingly vision in Daniel 7: 13f which reports the coming of the Son of Man before the Most High God.  It reads: 

I saw in the night visions, and behold, with the clouds of heaven there came one like a Son of Man, and he came before the Ancient of Days and was presented before him. And to him was given dominion and glory and a kingdom, that all peoples, nations, and languages should serve him; his dominion is an everlasting dominion, which will not pass away, and his kingdom one that shall not be destroyed.

22. The kingly role of the Son of Man appears more frequently in the Gospel of Mark than in any other Gospel.  The central passage on the kingship of Jesus is the combination of Psalm 110:1 (The Lord says to my Lord: Sit at my right hand, till I make your enemies your footstool) and Daniel 7:13 as found in Jesus’ response to the high priest Caiaphas (14:62) when asked about Jesus being the Messiah.  His response was: “I am, and you will see the Son of Man sitting at the right hand of the Mighty One and coming on the clouds of heaven.” The risen Son of Man, the Lord of Lords, who sits at the right hand of the Father will come in glory and put every enemy under His feet.  Strong is the power and authority of the Son of Man.   Paul says it the best, a “name that is above every name, that at the name of Jesus every knee should bow, in heaven and on earth and under the earth, and every tongue confess that Jesus Christ is Lord, to the glory of God the Father”(Philippians 2: 9-11).

23. In addition, this coming of the Son of Man in the clouds according to the Gospel of Mark is used to describe the authority of Jesus to forgive sin and exercise His Lordship of the Sabbath (2:10,28).  Such an authority and resolve is not that of a weak king of some insignificant kingdom, but is the strong potentate who is the King of kings and Lord of lords of the universe.  

24. In addition, the sufferings of the Son of Man in Mark indicates that Jesus did identify Himself with both the suffering Servant of Isaiah 53 who according to Moody (page 382) was destined to become the glory of the Father after he suffered many things.  It is interesting that suffering of the Son of Man is something that would bring glory to God, but would be something that is not in accordance with the Father’s changeless and perfect nature. Remember “Deipassionism,” God suffers, rather than “Paterpassionism”, the Father suffers. God the Father is not incarnate and does not assume what he is not. The Father did not assume our suffering and death; therefore God the Father does not suffer and die. Besides, if God the Father suffers and dies then who rescues Him from our human condition? 
